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MESSAGE

)-am glad to know that the department of Philosophy of Dispur College is going to publish the

‘Annual Journal of Philosophy “Darsananuragi” Vol.-ii, 2013, | take the opportunity to congratulate the

faculty members and the students of the department in continuing publication of journals of academic

Importance. | hope this volume shall be also accepted by the readers of the journal who shall use the.

published articles to enhance their knowledge and also use the articles as reference materials in

research. .
Wish the faculty members and the students very best in carrying out such endeavours.

s

(H.K. Sharma)



Gandhi's View on Science and Spirituality

Gandhi looked towards science and spirituality with his open mind. Science deals with
Physics and spirituality deals with mind. One deals with the material and the other with the
spirit. One deals with the visible and the other deals with invisible. Similarly one deals with
the outer, and the other with the spirit. Gandhiji being a man of peace, believed in the right
co-ordination or combination of the two. Science is lame without spirituality. One is
incomplete without the other. Gandhiji recommended science to enter into the realm of
consciousness and spirituality to incarnate in all possible facets of life, so that it may not
artificially be separated and reserved only for a particular stage of life or particular form
of human behaviour. His life style was a unique combination of scientist and spiritualist.
Mahatma Gandhi was the only and unique personality uptil now in modern human history,
who combined the (a) goal and means, (b) continuing test for truth and relativity and (c)
spirit and matter. Hence it is clear that to meet world crisis, the co-ordination of science
and spirituality is inevitable. Even to day it is possible to live plain life with minimum
wants, if we all follow Gandhi’s preaching about science and spirituality.

At the very outset we, Philosophy Department offer our deep and sincere gratitude to
the Respected Commissioner and Secretary, Education (Higher) Department, Sri Hemanga
Kishore Sharma Sir for his valuable message.

We, Philosophy Department are extremely grateful to our guest contributors, Mrs.
Meenakshi Sharma Pathak, Associate Professor, Deptt. of Philosophy, Handique Girls’
College and Dr: Sagarika Goswami, Associate Professor, Department of Philosophy, Cotton
College. We also thanks Dr. Rani Mudiar Deka, Associate Professor, Deptt. of Economics,
Dispur College and Mr. Rubul Moni Das ex-student of Dispur College, Philosophy
Department. :

I offer my deep and sincere gratitude to the respected Governing Body President of
Dispur College Sri Chandra Mohan Sharma who has always helped and encouraged us
_insuch work. I extend my sincere thanks to the respected Principal of Dispur College Dr.

Amar Saikia and Vice-Principal Dr. Nandini Barooah for their help and co-operation in
this effort. .

Lastly thanks colleagues of Philosophy Department and Girija Printers and Publishers
Jor their help and co-operation in such work.

Long Live ‘Darshananuragi’

f A

(Dr. Pranita Sarma)
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OBSERVATIONS ON FEW ARTICLES OF
DARSHANANURAGI

At the very outset, I offer my gratitude
to Dr. Pranita Sarma,H.O.D. and other
faculty members, Department of Philosophy,
Dispur College, Guwabhati, for asking me to
give a review of two volumes of
‘Darshananuragi’, the annual journal of the
department. However, I cannot claim myself
to be an authority on a subject as vast as
Philosophy. Whatever i know about
philosophy is like the tiny speck of dust in
the air. Therefore, with a certain amount of
trepidation I start to study the various articles
incorporated in the two volumes of the
journal. My views are entirely personal and
never intended to criticize the views of the
authors of the articles included in the journals.

The two volumes contain various articles
written by Prof. Sauravpran Goswami, Prof.
Manisha Barua, Prof. Bilkis Banu, my
teachers from the department of philosophy,
Gauhati University, Prof. Minati Barthakur,
former H.O.D. philosophy, Cotton College.
Their views have always been a source of
immense inspiration to all of us. I beg

Mrs. Meenakshi Sharma Pathak

Associate Professor, Deptt. Of Philosophy
Handique Girls College.

apology at this juncture, and wish to state that
i am in no position to review their articles.
However I am grateful to them for their
contributions and hope that in the future too,
they would continue to inspire us in similar
manner. Few articles have also been written
by some students of the department of the
college.

Dr. Sumitra Choudhury’s article on ‘The
Concept of Love and Devotion in the New
Testament and Sankardeva’s Philosophy’ is
really an eye-opener for an uninitiated person
like me to the philosophy of Sri Sankaradeva.
We understand that all saints, be they be, in
any part of world, teach alike. Their motive
is human salvation and enrichment of human
life. We find that the concept of love
developed in the New Testament and the love
as understood in Sri Sankardeva’s
Philosophy are akin in nature. The ethical
teachings and the devotional maxims
propounded in Sankaradeva’s thoughts and
those advocated in Christianity are similar in
nature. Sankaradeva’s ‘Ek Sarana Naama
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Dharma’ empahasizing the path of Bhakti
can be compared to Christianity’ stress on
‘service to mankind and service to God’—
—this collation between Sankardeva and
- Christianity has been significantly brought
out by the author of the article. Dr.
- Choudhury’s language is lucid and easy to
understand. She has succeeded in giving a
rational explanation to the various concepts
described in the New Testament and in Sri
Sankaradeva’s philosophy.

“Gandhi” has always been a widely
debated subject. Gandhi can be interpreted
from various angles. He himself never
wished to be interpreted nor did he aspire to
formulate any philosophy of his own. But
we find that even after his death, almost sixty
. Years ago, Gandhi is still being quoted, be it
in the sphere of Indian politics or the world
. politics. Gandhi emphasized upon the
Peculiar nature of religion as practised in
India, as well as observed upon the influence
of both on each other. Dr. Pranita Sarma’s
views on the topic, Gandhi’s views on
Politics and Religion cannot be confined to
a limited sphere. Various opinions can be
offered on the topic, from different
standpoints. Therefore I do not wish to offer
my views on the article. I will simply add
few of my observations which I have
gathered during the course of my reading
Gandhi According to Gandhi, religion that
takes no account of practical affairs and does
not help to solve practical problems is no
religion at all Gandhi, apart from being a

freedom fighter, was also a politician. In this
sense, he greatly influenced the politics of
the country. However, his religious views
drove his policies. Though he was an idealist,
he used religion, not to divide but to unite
the country. His politics is about equality..
He was deeply influenced by the inhuman
treatment meted out to him in South Africa
and in India; both were colonies of the British
Empire at that time. His views on religion
and politics were grounded on the belief that
violence does not solve anything.

. Antony Parel, Emeritus Professor of
Political Science, University of Calgary, in
his book: “Gandhi’s Philosophy and the
Quest for Harmony” is of the opinion that
Gandhi firmly believed that religion and
politics should creatively co-mingle and not
be separate entities. For Gandhi, ‘Truth is
God’ and if this ‘Truth’ is practised in one’s
personal and social life, then, this truth can
serve the best interests of all people in the
society. He discovered that Indian culture
contained the primal traditions of universal
values which are inherent all societies and
civilisations. Further, his in-depth study of
Vedic.Cosmology proved to him that right
action with can be identified with the best
democratic values practised in the West.

‘Some issues of Environmental Ethics’
by Sri Sashi Mohan Das is a well-researched
article incorporating various issues of
environmental ethics within it. I do not wish
ta analyse the article much, but simply add
few points to it. As we know environmental
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ethics is a part of environmental philosophy
which extends beyond the traditional
boundaries of ethics of humans to the non-
human world. Environmental ethics also
environmental sociology,
environmental law, ecotheology, ecological
economics, ecology and environmental
geography.

Among the various issues on
environmental ethics emphasised in the
article, we can also bring in few points on
the impact of ‘feminism’ on environment.
Feminist thinkers believe that human
exploitation of nature, particularly the
oppression of women, is the outcome of
associating nature with ‘female’ who is
considered to be inferior by the male-
dominated culture. Feminism influences
environmental ethics and offers a radical
challenge to politics and traditional, social,
ethical standpoints. Associating feminism
with environmental ethics, a term
‘Ecofeminism’ was coined by Francoise d’
Eeubonne in 1974 or ‘Ecological feminism’.
These terms combine environmental
advocacy with feminism. However these
cease to be informative now because of
divergent feminist theories merging within
feminism. We need to work upon these terms
to bring out its full significance. Indian
Philosophy, since times immemorial have
been harping on the issue of environment.
One need not be a philosopher to understand
this fact. The Vedas and other religious texts
have been constantly urging one and all to

respect, protect and conserve the
environment. This is what Environmental
Ethics seeks to do. Environmental Ethics is
comparatively new term. But the task which
it is supposed to do has already been
emphasised in Indian scriptures.

A Comparison between Ryle’s and
Wittgenstein’s Philosophy of Mind: Dr.
Mamani Kalita, |

The writer of the article on ‘A
comparison between Ryle’s and
Wittgenstein’s Philosophy of Mind’ has
succeeded in giving a constructive
description of Ryle’s and Wittgenstein’s
philosophy of Mind. Ryle studiously
followed in the footsteps of Wittgenstein Ryle
was influenced by Wittgenstein’s insights into
‘language’. -

Both of them were supporters of
linguistic analysis. According to Ryle,
Philosophy seeks to resolve metaphysical
problems arising from our misunderstanding
of formulated concepts that led Ryle to
formulate his idea of ‘Category Mistake’ in
his famous book ‘The Concept Of Mind’.

It is pertinent to state at this juncture that
any discussion on Philosophy of Mind need
not be centred around Ryle or Wittgenstein
alone. My observation is that the ‘Philosophy
of Mind’ is a vast area of Analytic Philosophy
dealing with inter-related and divergent
issues and concerns. However, its primary
concern is with the nature of consciousness,
mental or psychological states, and the mind.
We understand that in Western Philosophy,
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T itis géheraﬂy believed that a person has a

. non-material or non-physical mind or soul or
spirit associated with his or her physical body.
* -So, I believe that we will be doing justice
. and at the same time be benefitted, if we
discuss about other physicalist philosophy of
mind, like, the Identity theory and
functionalism along with' Dualism and
- Behaviourism. :

We may very well mention here that
some critics are of the opinion that Ryle took
a narrow view of Philosophy. He limited
-Philosophy. to philosophy of mind,
philosophical logic and the philosophy of
language. As one critic said, ‘Ethics, Political
* philosophy and Aesthetics were philosophy
only by a strained courtesy and a burdensome
historical tradition”. Richard Rorty, an
American philosopher trained in the analytic
tradition was critical of Ryle’s work on “The
Concept Of Mind’. According to Rorty, the
- book offers no new information about mind.
To-quote Rorty, “The philosophical
argaments which constitute the book are
intended, not to increase what we know about
minds, but to rectify the logical geography
- of theknowledge we already possess”. Ryle
talks of ‘category mistake’. Wittgenstein talks
of expressions of ‘grammatical confusions’.
Wittgenstein did not correct mistakes. Rather,
he tried to correct an urge, a bewilderriient, a
fascination, a deep disquietude, a captivity, a
disorientation, illusion, confusions—these,
the trouble of a mixed up intelligence. For
Ryle, Philosophy is an activity of correcting

mistakes. Wittgenstein regarded philosophy
as “the activity of correcting ourselves”.
Value Education is being regarded as
basic need of the present society. Education
aims at the multifaceted development of a
human being, encompassing his intellectual,
physical, spiritual and ethical development.
Dr. Sumita Choudhury has succeeded in
bringing out the importance of value-
education, engulfing the entire spectrum of
education programme. The reinforcement of
values in people, especially among the
younger generation during their growing -
up years is felt more now because of
disintegration of families and influence of
Western culture. The five core notions
representing the five domains of human
personality, namely, intellectual, physical,
emotional, psychological and spiritual ,
correlate to the five major objectives of
education, namely, knowledge, skill, balance,
vision and identity. In order that an individual
develops in a holistic manner, all these values
should be incorporated in the value-education
programme along with the academic
curriculum. Value education is ingrained in
Indian culture and philosophy. The Vedas and
the Upanisads teach us about value education.
However it is matter of regret and concern
that due to various reasons, values have
become less important in our lives, our lives
being taken over by material aspirations. All
the religions of the world teach us about the
importance of value-education.
The increasing rate of juvenile
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delinquency in today’s society may be the
result of the crisis in moral values amongst
today’s youth. In such a situation,
incorporation of values in the educational
system has an important role to play
We may add here that along with the
giant strides made in science and technology,
there must be a simultaneous progress in
maintaining a sane society, which is possible
only if all the members practise moral values.
In the absence of values in education system,
the society as whole will be confronted by
serious repercussioné in different areas of life.
As 1 was reading Dr. Pranita Sarma’s
‘Importance of Religion’, 1 found her writing
to be very down-to-earth.and her presentation
very easy to understand. At the same time, I
could not help thinking about the status of
religion in the present society. In the modern
society, we find that, especially the younger
generation identify themselves more as
spiritual than as religious. They may have a
feeling of ‘something greater, but are often
seen to be allergic to institutionalised forms
of religion and therefore stay away from
religious ceremonies as a community. The
author rightly says that spirituality is fulfilled
by freedom which means the power to
expand and grow towards perfection by the
law of one’s own nature, it is important to
remember that our bonding together in
religious functions that holds together a
community motivates the community towards
a meaningful change. Being spiritual gives
Us an internal sense of goodness. However,

we often find that this internal sense of
goodness does not match with our behaviour.
So to know whether our actions are good,
we need a ‘window’ and not a mirror. By
being a part of the community, can we test
our spiritual self. Being religious, is not to
confine oneself to performance of religious
rituals. It is the ‘window that help us to see
whether we have been able to actualise the
religious values in practice.

Future Generation and Present
Environment: Sashi Mohan Das
By sustainable development, we mean about
the development of the present but at the same
time without compromising with thie needs
of the future generations. Implicitly, we
should recognise the rights of the future
generations. They should be able to exercise
the right to achieve a sustainable level of
development along with théir right to enjoy
the fruits of natural resources.

As students of Philosophy, we should
bear in mind that the future generations will
be able to survive in a suitable environment
only when we think of the future generations
in the present times. We are not sure whether
there will be ri ghts for the future generation,
and if there be any, what type of rights they-
will enjoy. But in the present we should not
do anything which would jeopardise or
compromise with their needs and negatively
affect their interests. It is our moral duty to
protect the environment. We should
remember that we have inherited the Earth
temporarily and therefore we should take care
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~ to use the environment in a balanced and
rational manner. The author is right when he
says that we have tendency to save in cash
and kinds for our immediate descendents.
Then why can we not make an effort to
- preserve the environment for the use of the
future generations? The author doubts
whether future generation will appreciate our
effort to preserve the ‘wilderness’. It is for
the future generations to judge our effort in
this direction.

I don’t find the concept ‘sustainable
development’ to be objectionable.
Unfortunately, we cannot compromise with
the needs of the future. In the present
scenario, when there is haphazard and
unplanned development in many areas, we
are forced to become a part of an ‘image to
" generate and manipulate production and
consumption pattern’.

Our aim should be that we should
preserve and conserve the environment and
see that no generation inherits less of human
and natural resources than the preceding
generation. The author should be appreciated
for his view that we should have an adequate
world-view so that environment issues and
other issues of concern can be addressed to.

Gandhi and Ambedkar on caste system:
Dr. Mamoni Kalita ’ »

While analysing the problem of caste
~'System -as advocated by Gandhi and
- ‘Ambedkar, one needs to understand that both
*  of them opposed the caste system, but from
different standpoints. Gandhi was born as a

Vaishya, while Ambedkar was born as a so-
called untouchable. Gandhi looked into the
problem from the standpoint of an upper-
caste Hindu and desired that ‘untouchability’
be completely wiped out from the society.
Ambedkar identified himself with the
exploitation suffered by the untouchables
and believed that the Hindu Religious
scriptures sanctioned the practice of caste
system. Differences in opinions between
Gandhi and Ambedkar are not merely
personal approaches, but have assumed wider
political dimensions.

We can understand that Ambedkar
opposed the ‘Varnas’ or castes which were
sanctioned by the Hindu religion. Gandhi did
not oppose the varnas as such. For him, the
varnas signifies the duties and does not entail
any special rights to be enjoyed by a particular
caste. The author significantly points out that
Gandhi thought for all the sections of the
society, whereas Ambedkar voiced his dissent
for the benefit of the dalits only. From this
we can understand that Ambedkar failed to
realise that a healthy society is possible only

“when all castes of that society are provided

with equal opportunities and privileges.
Ambedkar cannot be supported in his demand
for a separate electorate for the
‘untouchables’. By it, he was trying to divide
the society on caste lines.

- As we analyse Ambedkar, we
understand that he was gradually realising
that an untouchable cannot be liberated
within the fold of Hinduism. Gandhi

9000000000000 00c000000000 ]2 ceccso00sr0ooorososscosoccooe

Danskananwragd

advocated the path of ‘rediscovering’
Hinduism, but Ambedkar developed
bitterness for Hinduism and eventually on
October 14% 1956, Ambedkar renounced
Hinduism and embraced Buddhism along
with thousands of his followers. Since
Buddhism espoused egalitarian values, he
particularly chose this religion.

The differences between Gandhi and
Ambedkar still continue to be debated upon,
even among the Dalit movements and
reformist Hindu organisations. Ambedkar
may have accepted Buddhism, but there are
many Dalits who continue to be within the
fold of Hinduism and still struggling for
economic, political, social and economic
rights.

Metaphysics And its Importance in
Philosophy: Ms. Samsun Nehar

.Samsun Nehar, a B.A. 2™ Semester
‘student of the department of Philosophy,
Dispur College, should be appreciated for
attempting to write an essay on a vast subject

as Metaphysics and its importance in
Philosophy. Philosophy without Metaphysics
is like “trying to flap your wings in the void”.
In fact, philosophical enquiry may be
understood as starting from Metaphysics
(literal meaning being that “which comes
after physics™) and proceeding to diverse
concepts like logic, linguistics etc. However,
i seek to dwell upon two points — Firstly,
instead of defining Philosophy as a criticism
of life, we could give a proper definition of
Philosophy as a “critical appreciation of Life”.
Secondly, Philosophy points out the limits of
sense experience and scientific knowledge,
but is not a criticism of both. We can say that
sense experience and scientific knowledge
are ‘stepping stones’ to philosophical enquiry
to substantiate our claims for the super-
sensuous reality. Samsun Nehar should be
lauded for fine piece of writing. At a young
age, she has made an attempt to understand
a penetrating subject like Philosophy and at
the same time give her observations on it.

...‘......................13.......................O.
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'The Referential Theory of Meaning :
A Ciritical Review

The notion of meaning is one of the
central concepts in analytic philosophy. It
playé an important role not only in philosophy
but also in other disciplines of knowledge.
So, an analysis of this concept of meaning
becomes pertinent. There are different
theories of meaning which we find in
philosophy. Of these theories, in this paper, I
shall only discuss the referential theory of
meaning.

The referential theory of meaning is one
of the important traditional theories of
meaning. It gives a simple answer to the
problem of meaning viz what is it for a
linguistic expression to have meaning?
According to referential theory a linguistic
expression has meaning if and only if it refers
to something in the external world which may
be a physical concrete object or a kind of
thing or a quality or a state of affairs or a
relationship. For example, the meaning of the
word ‘Socrates’ is the person to which the
word refers to.

This referential theory of meaning was
presupposed by many logicians and
philosophers like Mill, Frege, Russell, early

Dr. Sagarika Goswami
Dept. of Philosophy
Cotton College

Wittgenstein, Carnap and many others. Frege
in his ‘On Sense and Reference’ writes “........
to the sign there corresponds a definite sense
and to that in turn a reference”. He
characterised the meaning of a proper name
as the mode of presentation of the object
which the proper name denotes. Russell in
his ‘Principles of Mathematics’ writes ‘“Words
all have meaning in the simple sense that they
are symbols that stand for something other
than themselves”. Wittgenstein also shared
this referential assumption that the meaning
of a name is the object that it denotes. In the
Tractatus he writes, ‘A name refers to an
object. The object s its reference’ (T. 3.203).

There are two versions of the referential
theory of meaning. The naive version
identifies meaning with that to which it refers.
This version rests on the assumption that if
there is any change in meaning then there
also must be a change in reference. If
meaning is identified with the object, there
are serious difficulties. We can cite Frege’s
classic example in this case. The two
expressions ‘The Morning Star’ and ‘The
Evening Star’ refer to the same object, the
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planet Venus. If meaning is identified with
the object to which it refers, then since the
expressions the ‘Morning Star’ and the
‘Evening Star’ refer to the same object, they
should have the same meaning. This however
is not the case. Even if they refer to the same
object, they don’t have the same meaning.

In a similar vein, Russell also argues that
although the expressions ‘Scott’ and ‘the
author of Waverley’ refer to the same
individual, they don’t have the same
meaning. If they had the same meaning then
we would have known that the statement
“Scott is the author Waverley” is true just by
knowing the meaning of the constituent terms
as is the case with the statement ‘My only
uncle is, the only brother that either of my
parents has’.

Conversely, there can be Same meaning
but different referents for different utterances
of the same expression. This holds in the case
of indexical terms like, I, You, here, this etc.
where references vary without any change
in meaning. '

Thus, the above crude version of the
referential theory was unacceptable to
philosophers like Ferge, Russell and others.
They accept the refined version of referential
theory which identifies the meaning of an
expression with the relation between the
expression and its referent. We find Russell
writing in his ‘Analysis of Mind’ thus, “when
we ask what constitutes meaning, we are
asking not who is the individual meant but
what is the relation of the word to the

individual, which makes the one mean the

other”. So, we can say that although ‘Scott” =

and the ‘author of Waverley’ refer to the same
person, they are not related to the referent
in the same way. :

Both the versions of referential theory,
crude and refined, hold that all meaningful
linguistic expressions do refer to something
or the other. Whichever version of the theory
we may accept it cannot be regarded as the
general theory of meaning of all words. For
there are lots of words in language like ‘and’,
‘if’, “is’, ‘whereas’ etc. which don’t refer to
anything. So, we find Wittgenstein
repudiating the referential theory, in his later
work ‘Philosophical Investigations’. There,
he cites the example of the words ‘five”
‘soon’, yet etc. which don’t refer to anything
just as the words ‘apples,” ‘red’ refer to.
According to Wittgenstein, it makes no sense
to ask for the reference of the word ‘five’. It
makes sense-only to ask for its use.
Wittgenstein in ‘Philosophical Investigations®
writes ‘For a large class of cases - though
not for all - in which we employ the word
‘meaning’ it can be defined thus : the
meaning of a word is its use in a language’.
Thus, Wittgenstein identified meaning with
use, which is popularly known as the Use
theory of Meaning. The meaning of a word
depend&oﬁ how the word is used. According
to Wittgenstein, referring is only one of the
functions which some words have and not
all the words in a language.

If one holds the referential theory one
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* must find referents not only for all words but
also for sentences. Frege, who held the
referential theory of meaning in ‘On Sense
and Reference’ regarded every declarative
sentences as proper names whose referents
are either true or false. For Russell, the
reference of declarative sentence or a
proposition is a fact. A proposition has two
different relations to a fact viz truth or
falsehood: Wittgenstein, too, in the Tractatus
says that propositions are logical pictures of
facts. The reference of propositions are thus
facts. L '
If facts are the referents of sentences then
sentences can only be used to make
descriptions about the world. Language
would then have only one function or use
viz. descriptive function. As a matter of fact,,
all sentences don’t give descriptions. The
descriptive use of language has its place only
in science. But the language which we use
in our day to day life is not used for describing
facts alone. Apart from describing, language
has other uses like asking, greeting, thanking,
praying, requesting, cursing, promising etc.
Thus language does not have only refem'ng
or describing use as the referential theorists
hold but diverse uses. Referring is only one
of the functions of language and not the only
function of laﬁguage.

Referential theory of meaning ignores
the role of speakers. When a person utters a
sentence he does something with the
sentence. So, search for meaning can also be
located somewhere what speakers of the

language do with language, as has been done
by Austin. Austin mentions three kinds of
speech acts i.e. actions that we do when we
utter a sentence. They are locutionary,
perlocutionary and illocutionary. According
to Austin referring comes under locutionary
act. Referring is not the only action that we
perform. Apart from referring there are other
actions like illocutionary and perlocutionary.

Some attempts have been made by
philosophers like Alston to equate meaning
with illocutionary acts. According to him a
sentence has meaning if and only if it has an
illocutionary act potential. He too, rejects the
referential theory of meaning. In his article
“Meaning and Use’ he writes “In saying what
the meaning of an expression is, what we do
is not to designate some entity which could
be called meaning of an expression, but to
exhibit another expression which has some
sort of equivalence with the first”. For
example the meaning of the word
‘procastinate’ means to put things off and not
some entity as referential theorists hold. For
Alston referring or denoting is something
which one does in the course of performing
a larger action under such as making a
request, admission or prediction.

Thus, we can conclude that referential
theory of meaning can only explain the
meaning of some expression but not all
expression. So, meaning need not be
identified with referential theory of meaning
alone.

0000000000 000000000000000 |Hoecsecesccececcscoscoroososcoccccoe

Danshananeragld

Consumerism: the Philosophy of Modern Life

Consumerism has entered in everyone’s
life either by choice or by chance. People do
consume because they have to satisfy their
needs. Human beings like other living
creatures are born with needs. Needs are
unlimited. Basic needs can be listed very
easily, but, it is not an easy task to point out
the limit of needs, because needs are

subjective and depends upon the person

concerned. Needs are also determined by
several factors like income and financial
status, mentality, age, time, place and so on.
Needs are influenced by the market forces
too. The concept of consumerism is closely
associated with needs. However, needs are
not the root cause of consumerism. As
explained by experts, it is the desire, a close
cousin of needs, which is responsible for
making consumerism a way of modern
lifestyle. The critics believe that the modern
society of the21* century has become the
victim of consumerism. Consumer, instead
of becoming “the King” has turned into a

Dr. Rani Mudiar Deka,
Associate Professor, Deptt. of Economics.

slave of markets. However, experts claim that
consumerism is not a modern phenomenon
and it has a long history as old as the
civilization of ancient Egypt, Babylon and
Romie, etc. Before discussing in details it
would be relevant to bring up some of the
conceptual interpretations of consumerism
given from different perspectives.
Consumerism is seldom referred to the
consumerists’ movement that fights for
consumer protection. In some cases
consumers are not informed thoroughly about
the quality, quantity, price and other relevant
data of the products or services that are
offered for consumption in the market. The
concept of consumerism is used in such
situations which seek to call for proper policy
implementation to protect the consumer
interests. This type of definition has been
established from societal point of view. In
economics, consumerism refers to excess and
unnecessary purchase of goods and services.
This definition is often used to describe
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consumerism especially in this era of
globalisation. This economic behaviour leads
to an extravagant life style. People tend to
put more values on material belongings. In
Philosophy too, consumerism refers to this
kind of life style. Exploring new ideas and
ways for consumption of more and more
things become the aim and objective of life.
Consumption has developed as the only
~ source of enjoyment, happiness and peace
and spirituality for people in the state of
] consumerism. People begin to adore desire,
instead of needs. They purchase things in
excess of their needs to satisfy their wishes.
People become obsessed. Self-obsession turns
out to be their guiding principle in buying
material goods. Economist Thorsten Veblen
describes this irrational behaviour of
unnecessary consumption as a form of status
display and termed it as “Conspicuous
consumption”.’ '
.. Critics are of the view that the present
day consumerism is the creation of
. globalisation. Tools of globalisation like
televisions, mobile phones, internet and other
electronic gadgets along with other forms of
media are responsible for bringing
information to consumers regarding new
products and services for better standard of
living. The producers, through advertising,
make people believe that they can improve
their life style by consuming their products
or services. Consumers turn to be the victims
of such tricks played by the advertising

industry and for the sake of happiness and

more comfort, they go for wasteful buying.
Thus, as globalisation tends to remove the
geographical boundaries for multinationals
and others, consumerism gets the chance to
flourish everywhere.

However, consumerism is not a modern
phenomenon. Today’s consumers were the
hunters of yesterdays. In prehistoric period,
people used to wander around the forests and
hunted animals and gathered their food.
Today, they run after showrooms and
shopping malls and collect branded -foods,
clothes, shoes, furniture, utensils, and
electronic gadgets and so on for their mental
satisfaction. The society has changed, not the
character of the masses. Eating out, enjoying
different cuisines from different parts of the
world through chains of restaurants,
celebrating every occasion, throwing patties,
buying gifts, spending extravagantly for
festivals, etc. have become the agenda-items
of daily activities for modern consumers.
People, who believe consumerism has a very
ancient link, cite examples from ancient
history of civilization of Egypt and point out
the generous tombs of the Egyptian Pharaohs.

On the other hand, it is accepted by all that.

consumerism has a close link with.the western
society. It started blooming after the great
Industrial Revolution as it had made

consumer goods and other industrial goods .

available to the consumers. Gradually, it
speeded up with the expansion of market
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places and shopping centers all over the
world. The introduction of online shopping
has made the pace of consumerism much
faster and stronger. Consumerism is now a
days a necessary evil. Not only the affluent
section of the society, but also the common
people, even in the developing countries,
have become the victims of consumerism.
The state of modern consumers have been
depicted in a very appropriate manner with
the following words by economist. Victor
Lebow: “our enormously productive
economy demands that we make
consumption our way of life, which we
convert the buying and use of goods into
rituals, that we seek our spiritual satisfaction
and our ego satisfaction in consumption. We
need things consumed, burned up, worn out,
replaced and discarded at an ever-increasing
rate.” This statement was made many years
back, in 1955. Today, the same action has
been multiplied by more than thousand times.
Modern consumerism is definitely one
of the consequences of so called growth and
development. Every nation wants to become
rich and more productive. Mass production
seems to be the rule of the land everywhere.
Production requires market. Market without
consumer is meaningless. Therefore, it is the
market that creates temptation. Several
techniques are used to attract people for new
brands and new products. Installment buying,
loan for buying, hire purchasing, discount
offer, free gift with the main commodity,

home delivery, etc. are the strategies planted
by the producers-sellers to lure the
consumers. Models and celebrities are
utilized to make people believe that if they
buy such product promoted by the icons, their
lives will be better, happier and much more
comfortable than before. Big business houses
seek political blessings for creating market
for their products and offer stakes of their
profits. Thus, markets are clubbed with
politics. There exists a nexus among
politician, businessmen, media and the
economy as whole. It makes the society run
after consumerism. It tempts people to desire
for more, teaches to cry for new goods that
too in excessive quantity. It convinces people
to identify themselves with the product or
brand they consume. e
Consumption is indispensible to keep the
economy in track but not the consumerism
in its ultimate form. Likewise, the philosophy
that is based on consumerism can never be
praiseworthy for superior mankind. The
philosophy of consumerism can be discarded
for many drawbacks it has resulted. It seeks
to demolish some value based principles of
human culture. Specially, Indian philosophy
never indulges in excessive consumption of
goods nor it suggests for a luxurious life.
From the age of Gita to Mahatma Gandhi,
Indian Philosophy always remains as a priest
for simple living and high thinking. Besides,
people have limitations not only as a buyer,
but in other terms also like, physical, mental
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~ or spiritual. And it is not necessary that

people buy everything they.desire for. One
may think of buying some goods, but that
may not be purchased immediately. Thus,
there remain several logics for which an anti-

" consumerism movement can be suggested.

Some of the demerits of consumerism are:

¢  Ttiis philosophy contradicts with its own.

logic. On one hand, it campaigns for
increasing consumers’ happiness by
consuming more and more goods; on the
other hand, it generates selfishness.
Thus, it kills happiness of mind by
making people restless. Consumerism
makes people materialistic and self-
centric as they want to gather everything
they desire. . :

¢ Consumerism enhances class distinction.
Rich people buy more products which
the poor cannot. As a result, poor
becomes more vulnerable and thus,
-inequality in the society becomes more
focused. The rich get more importance
in the society as they contribute more to
the market —based economy by
consuming more and vice versa.

¢ Consumerism stimulates inflation. More
demand often creates scarcity which
leads to price rise. Continuously rising
prices brings inflation for which poor
people suffer.

¢ It brings the feelings of hatred in the
minds of the have-nots for the affluent
society. This may result in several anti-

social activities and violence.
¢ It encourages over- production.

Therefore, it requires more inputs. It

leads to excessive exploitation of natural

and other resources. Consumerism i$
held responsible for destroying
environment. Mother Nature has been
compelled to sacrifice her precious
resources along with air, water, land and
beauty in the name of improving the
standard of living of the people. Thus,
consumerism creates ecological
imbalances.
¢+ Consumerism provokes people to earn
 more by hook or by crook to continue
the pace of consumption in the economy-

Therefore, people start putting more

values on money even at the cost of

morality, sincerity and other human
values. People become irrational. Thus,
consumerism helps in degradation of
societal values.

All the above cited reasons are sufficient
for saying “no” to consumerism. But, it is
not so easy to resist consumerism. This can
be imagined by observing the grip of
consumerism in Indian society. Indian
philosophy has always been preaching to

enrich one’s soul by overcoming greed, lust

and other materialistic desires. Still, one can
observe today’s spiritual gurus and how
extravagantly they perform their own
religious activities like celebrities. Common
people too celebrate their social customs,
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rituals, traditional and religious functions very
lavishly. Itis even said that all those customs,
rituals, religious and traditional functions are
the boosters for the economy. It is observed
that market dictates the ways of celebration
for any occasion. Thus, consumerism has
captured every sphere of life keeping zero
space for simplicity, the principle on which
Indian philosophy was developed.
Therefore, it is time to wake up and work for
anti consumerism. It requires proper

consumer education which teaches rational
behavior. People should realize the difference
between need and greed. They should make
their budget Wisely. People should realize
that instead of making them happy,
consumerism has imprisoned them and will
kill them through slow poisoning. The need
of the hour is a strong movement that brings

‘change to the life of modern people showing

the right path of consumption based on
rational behavior.
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Is ‘G'ood’ Definable

Rubul Moni Das, MA
Ex-student of Dispur College

“Good’ is a very common term which has given here leads to analogy. But the
we often use in our day to day life. We often matter is while yellow is a natural property.

say “This is good’, ‘That is good’. Now the ‘good’ is a non-natural property. According

question is what is ‘good’? How to define it. to Moore, a non natural property can not be
Regarding this question G. E. Moors, an defined in terms of natural property and if
English philosopher said that ‘good’ is we do this it will lead to a fallacy. Thus
. indefinable. We cannot define ‘good’. Now defining ‘good’ in this way is to commit
let us see how. ' naturalistic fallacy
Moore takes definition in a different To prove that ‘good’ is indefinable
way. According to him, definition is identical Moore takes help of another argument called
to analysis. To be definable is to be openquestion argument. The argument goes
analysable. A thing is definable if it is like this : According to Moore, whatever
analysable into its parts just as a car. A car definition is given to ‘good’, a farther
has'its parts as it is constituted of engine, question always arise - ‘Is it good’? Suppose
. wheel, light, seat etc. Thus a car is definable. we have defined good that it is pleasure. Now
But ‘good’ does not have parts. So it is the question is- ‘Is pleasure good?’ Thus one
indefinable. A , can not arrive at a certains definistion of
Moore compared ‘good’ to ‘yellow’. ‘good’
The ‘yellow’ can not be defined. But it does For Moore ‘good’ is a simple non-
not mean that we do not know what yellow natural property. It can not be broken up into
is. We can point out its positionin acoloured its parts. It is unanalysable and so it is
object. Similarly we can demonstrate ‘good’, indefinable. '
but can not define it. The argument Moore

N. B. : 1#class 7% position in B.A. with major in philosophy under GU 2010-2011

00000000000 000000000000002) 0000000000000 000000000000

P T T T e e

Darckanancrags

Contributions of Soren Kierkegaard

Dr. Pranita Sarma
HOD, Philosophy Department

There are great difficulties in the way of like Geneal will Absolute spirit, the spirit etc.
reaching a satisfactory definition of Kierkegaard brought about ‘the
existentialism as it is an intensely complex Copernican revolution’, as Dr. Swenson says,
subject. It was Kierkegaard who actually in philosophical outlook and set the new
invented the term existentialism and probably vogue. This revolution consisted in a
he might be regarded as the father of the passionate and dialectical denial of objectivity
movement. Existentialism represents arevolt as the criterion of truth and justifying
against methods and outlooks of traditional subjectivity as the very nature of truth and
western philosophy. Though existentialism reality. In simple words, Kierkegaard tried
has not had a great influence on professional to turn outward looking mind of his
philosopher in the English-speaking world, contemporaries inwards. ! ‘
it has had a considerable influence on Kierkegaard regards truth as inward and
thinkers in continental Europe and Latin subjective. He denied objectivity as the
America and through Soren Kierkegaardand criterion of truth. Like Socrates, ‘know thy
others it has had a considerably influence on self’, Kierkegaard says that truth can be-
contemporary theology. Soren Kierkegaard experienced inwardly. This subjective inward
was the first person who introduced the words  existence is the only absolutely certain truth.
existence and existential in philosophy. “Only in subjectivity is there decisiveness,

In ‘concluding Unscientific Postcript’ to seek objectivity is to be in error.” “An
and ‘philosophical fragment’ he was engaged objective uncertainty held fast in an
in a war against the all inclusive Hegelian appropriation process of the most passionate
philosophy. He pointed that traditional inwardness is the truth, the highest truth
western philosophy starting from attainable for an existing individual ” Again
cartesianinism to Hegelianism lead to heidentified truth with faith.
impoverishment of life. Kierkegaard and his Kierkegaard puts emphasis on the
followers have ridiculed Hegelian conception concept of man as an existential being. Man

ooooooooooooooooooooooooo23oooooooooooooooooo'o‘oooooo-



Darnshananwrazl

should be become an authentic Christian.
Man should not be oblivious to his own
individual existence. Christian is used as a
technical term not in the customary sense.
Kierkegaard is very much scornful of the
attempt which tries to rationalise and
intellectualise christianity. He criticizes
Protestantism which tries to defend
Christianity by rationalism.

According to Kierkegaard, existence is

- the indubitable truth which is prior to all

knowledge and action. Kierkegaard is
severely critical of. Descartes assertion that
thinking precedes existence or ‘cogito ergo
sum’. According to Kierkegaard truth is just,
the opposite of it. We must be before any
thinking is possible. As Kierkegaard puts this
reversel of Descartes dictum “I must exist in
- order to think™. In the realm of existence, “I”
precedes “thinking”. I must exist before there
can be any activity of thinking in me.
- Therefore, even if logically thinking is the
reason for our knowledge of the self and
therefore logically thinking precedes
existence, but from the view point of
ontclogy or existence, “I” is prior to
“thought”. And it is the basic belief of all
existentialists that in philosophy ontalogy is
prior to and more fundamental than
epistemalogy. According to Kierkegaard, “I
think” entails the fact of the existence of “I”.
Therefore, Descarbes dictum that I think,
therefore I exist” is a mere tautology.

He criticised the causal relationship that
everthing is causally related. The scientific

myth about ‘cause and effect’” dominates
man’s ethical and also his religious life and
Kierkegaard violently reacts against this
domination.

Choice is adecision between two ways.
This concept has been discussed in his book
Either / or. Choice cannot be described. It
should be understood. He described choice
as the “leap over the abyss.” Choice is
enjoyed by individual person and not of
general man.

He says that there is an unbridgable gulf
between God and world. When man
experiences anguish he takes leap of faith.
Man is either for as against christ, and for or
against truth. He takes about 3 stages of life,
viz. aesthetic, ethical and religions. In the
aesthetic stage, sensation and emotion has
given more importance. In the ethical stage,
reason has given more importance and in the
realigious stage, he describe his own
existenec as an individual who stands alone
before God. Religious stage is spontaneous.
Here faith dominates. Man tries to have leap
of faith to have communion with the Absolute
Absurd or the God. Faith bridges the gulf
between God and man according to
Kierkegaard. Faith is subjectively of man,
which cannot conceptualised.

Through self realisationn man can realize
his authenticity and consequences.
Kierkegaard goes against the Marxian views
and Hegelian views. Hegelian etihcs is too
much traditional. Marximan ethics is
concerned with collective welbeing, whereas
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Kierkegaard put too much importance on
individualism., According to the existentialist,
every individual must not lose himselfin the
society but he must prove his authenticity
which every individual possess. His
‘Individualism’ is not escapism and also his
‘individualism’ does not mean Marxianism.
It does not glorify ego or self love. His
individualism encourages to realize the
authentic self of man. Blackham says that
Kierkegaard is talking about objectivity while
he is talking about self displacement- (to over
come narrow ego centricites) and not
subjectivity. But Kierkegaard says that one
must realize the self displacement in his self

- while he longs communion with himself. In

fact there is an unbridgable gap between God
and man.

Kierkegaard had a profound influence
on the growth of theological existentialism.
Karl Barth, Emile Brunner who propounds
the crisis theology were influenced by
Kierkegaard. Marcel is indeleted to
Kierkegaard. Martin Buber is indebted to
Kierkegaard. :

Kierkegaard rejected the following three
points, viz. (i) the established order of
thought, (ii) the established order of
christianity and (iii) the established order of
social and religious life. »

Kierkegaard was primarily a
theologician and he wrote in provincial
language. Therefore, his influence was only
very recently felt in European thought when
his words are translated into European
language. '
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ARTHAPATTI
(PRESUMPTION)

An Independent Means of Valid Cognition

Sashi Mohan Das

. Associate Professor, Philosophy Department

Can’t arthapatti be regarded as an
independent means of valid knowledge?
This is the question to which I shall address
myself,

There could be at least two possible
answers to this question. The first would be
to accept that arthapatti is an independent

means of valid knowledge. The second
would be to reject that it has independent”’

“status as a means of valid cognition, i.e. it
could be included in inference. Bhatta
- Mimamsa and Vedantins accept arthapatti as
an independent source of valid knowledge.
On the otherhand Naiyaikas and others hold
that it is not an independent source. I shall
confine myself to Bhatta’s view on arthapatti
along with the objections raised by the
opponents and finally attempt to show that
though his view leaves some issues
unexplained yet arthapatti can be given
independent status as the means of valid
knowledge.
Sabara define arthapatti as -

“When something is otherwise
unintelligible, the assumption of what will
make intelligible is presumption.”

Sabara’s definition can be summed up
as follows :

Presumption consists in the presuming
of something not seen, on the ground that a
fact already seen or heard of cannot be
explained without that presumption. For
instance, it is found that Devadatta, who is
alive, is not in the house and this non-
existence in the house leads to the
presumption that he is somewhere outside the
house; as without this, the aforesaid fact of
his being alive and not in the house could
not be explained. 2 ‘

Kumarila Bhatta explains Sabara’s view
with the idea that arthapatti is an independent
pramana and the presence of inexplicability
in some observed facts or well-ascertained
facts is the distinctive element of it, which
defers it from other pramanas. In the given
example, the two statements i.e. Devadatta
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is alive and he is not in the house at the
same time apear to be conflicting. This is a
conflict between two pramanas i.e. non-
apprehension and inference. Presumption is
the result of the conflict fo these pramanas.
Through inference it is known in general that
Devadatta is alive either in the house or
outside the house. On the other hand,
through non-apprehension it is known that
Devadatta is not in the house. And- by
presumption it is known tha Devadata is
outside the house. 3 This conflict is not a real
conflict since the conflict can be resolved by
assuming Devadatta’s existence outside the
house. If, on the other hand, the conflict is
real between the two cognitions then there
is no possibility of reconciliation .of them
since one of them must be false. Presumption
ensures Devadatta’s existence outside the
house and then his non existence outside the
house and then his non existence in the
house, 4

Vedantins hold the same view as of
Kumarila on arthapatti with some
differences. Dharmaraja, a follower of
vedanta philosophy defines arthapatti as the
presumption of a fact to account for an
inexplicable fact. Accordingly, he holds that
the knowledge of an inexplicable fact is the
instrumental cause and the knowledge of the
fact that explains is the result. The fact that a
person is fat, but he doesn’t take meal in the
day. So to explain the knowledge of fatness
we have to presume that the man eats at night.
5 According to Bhatta Mimamsa, apparent
contradiction is the cause of inexplicability

whereas for vedanta there is no such specific
cause' of inexplibility. Bhatta holds that
reconciliation of two cognitions is possible
since there is apparent contradiction between
two pramanas. But for Vedantins the
contradiction is not between two pramanas
but between a fact and our general experience
or between two facts whose coexistence
seems to be inexplicable. Srutarthapatti,
according to Vedantins, is of two kinds as
opposed to Kumarila who holds that there is
only one kind of srutarthapatti. For Vedantins,
there is sometimes presumption of a word and
there is sometimes presumption of a fact.
Bhatta denies the second kind of
srutarthapatti. ¢ :
There are divergent interpretations of
Sabara’s view on arthapatti. Kumarila mostly
elaborates and develops the same view. On
the other hand, Prabhakara gives a reverse
account of it. He holds that if we accept
Sabara’s view in his way of accepting it then
there will be no difference between arthapatti
and inference. Sabara’s view clearly shows
that inexplicability is nothing but impossibility
of the existence of a thing without another
thing. 7 If it is the case then arthapatti can be
reduced to inference. However, from this it
is not clear whether prabhakara wants to say
arthapatti as an independent pramana. Of
course he makes it clear that the distinctive
element of arthapatti, which defers it from
other pramanas, is not the presence of
inexplicability of some observed facts rather
it is the knowledge of that which is not
explained from the knowledge of that which
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explains it. He also makes it clear that there
is difference between arthapatti and
inference on the ground that in inference
we proceed from the evidentiary fact to the
evidenced fact, while in arthapatti we pass
from the fact to be evidenced and explained
to the fact which evidences and explains it.
For example, in arthapatti we pass from
Devadatta’s non-existence in the house to his
existence outside. From this, it seems,
Prabhakara indirectly admits arthapatti as an
independent means of valid knowledge.
Naiyaikas object to the above view and
hold that arthapatti can be reduced to an
inference of vyatireki type which is different
from an inference of anvyai type. In anvyai
' inference the major premise expresses a
positive relation of agreement in presence
between the middle and the major term. On
the other hand, in vyatireki inference the major
premise expresses a universal relation
between the absence of the major and the
absence of the middle. Thus the stock
example can be reduced to the following
SYHC;?S? living -individual is absent

somewhere, he is-present elsewhere :
Devadatta who is living is absent from

home; e
Therefore, he is somewhere outside his

home.®

In the above example, ‘Devatta’s
existence outside his home’ is inferred from
‘his absence from home’. There is auniversal
relation between aman’s presence somewhere
and his absence elsewhere. Every man from

his experience finds it to be true in his own
case. Hence man’s existence outside is
inferred from his absence from home just like
we infer fire from smoke. Objection also
raised against srutarthapatti by opponents.
Kumarila admits that Srutarthapatti is different
from Drstarthapatti on the ground that it is
based on Verbal Testimony. Vedantins, on the
other hand, differs in this context and states
that in sruthartapatti sometime we presume a
word and sometimes we presume a fact. It is
objected that Srutarthapatti can be reduced
to inference. The stock example of
Srutarthaptti is -

Caitra who is fat does not eat during the
day. After hearing this, it is presumed that
Caitra eats at night to explain his fatness.

Jayanta, a member of the opponent
group objected that this from of arthapatti
could also be reduced to inference. His
objection is basically not to Vedantins’ view
but to the Kumarila’s view since Dharmaraja,
the profounder of arthapati in vedanta
philosophy is posterior to him. According to
Jayanta, it is absurd to presume the partofa
sentence since the meaning of the absent part
can also be inferred from the effect, which
serves the purpose of a genuine mark. As fire
is inferred from smoke, so one can infer the
taking of meal as the mark of fatness on the
basis of noticing the great bulk of a person.
It can be argued that from our repeated
observations we come to know that fatness
isthe effect of taking meal. In some cases it
can be perceived and in some other cases it
can be known through verbal knowledge.
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Hence there is no vast difference between
arthapatti and inference. '

Let us examine these views in the light
of Kumarila’s arguments and attempt to show
that arthapatti is an independent means of
valid cognition. Vedantins and Bhatta
Mimamsakas made it clear that arthapatti can
not be included in any from of inference, i.e.
anvayi and vyatireki because it gives us the
knowledge of facts, which can not be
otherwise explained. They have given the
following argument in support of their views-

According to vedantins, arthapatti can
not be reduced to anvayi inference since there
is no anvayi or agreement in presence
between fatness and eating at night, as
between smoke and fire. We can not say that
whenever there is fatness there is eating at
night, just we can say wherever there is fire
there is smoke. Nor can it be reduced to
vyatireki inference, because there is no such
thing as vyatireki inference. In arthapatti we
presume something only to explain
something else.

Mimamsakas point out a fundamental
difference between inference and arthapatti,
i.e. in inference we pass from the evidentiary
fact to the evidenced fact while in arthapatti
we proceed from the fact to be evidenced to
the fact which evidences and explains.it. This
vital difference between arthapatti and
inference makes impossible to reduce
arthapatti to inference. Moreover, in arthapatti
we are confronted with an apparent conflict
between two facts i.e. a man’s fatness and
his fasting by day or, a man being alive and

absence from home. In order to resolve this
conflict we have to presume another fact i.e.
the man eats at night or the man exists outside
the house. Without this presumption, it is
impossible to remove the doubt that the man
eats at night or the man exists outside.
Presuming that the man eats at night or that
the man exists outside we get over the doubt.

The most important point for which
arthapatti can not be reduced to inference is
that in inference there is a universal
concomitant between major and middle term
whereas there is no such universal -
concomiant in arthapatti. Let us see the futile
attempt of opponents to reduce inference to
arthapatti. In the given example, i.e.

- If a living individual is absent
somewhere, he is present elsewhere;

Devadatta who is living is absent from
home;

Therefore, he is somewhere outside his
home. . ,

In the above example, ‘Devadatta’s non-
existence in the house’ is said to be the linga
or middle term. But it can not be said to be
the middle term on the ground that it itselfis
non-conclusive because when a man is not
present in the house we can not say that he is
present outside, there is possibility of his
being dead. Non-existence in the house
devoid of Devadatta’s being alive is not a
proof of his existence outside. The fact of
Devadatta’s being alive too can not be the
middle term, because it is as much
concomitant with this existence in the house
as with his existence outside. Moreover, if
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Devadatta’s non-existence in the house along
with the fact that he is alive is stated to be the
middle term then it is not possible to
apprehend the togetherness of the fact of
Devadatta’s non-existence in the house and
the fact of his being alive without the
knowledge of his existence outside. In
inference the knowledge of the major term
follows from the knowledge of the middle
term. Moreover, the knowledge of the middle
term is independent of the other. But in case
of arthapatti, the knowledge of Devac.iatta’s
non- existence in the house along with the
house is not independent of his existence
outside. Moreover, it is not possible to
combine together Devadatta’s non-'existencc
in the house and his existence outside due to
the difference of place. Henc;e which term
will be the middle term is not clear.
Devadatta’s existence outside is not inferred
but presumed, otherwise it is not possible to
explain the fact of his absence in the house.
The above analysis clearly shows that
arthapatti can not be reduced to inference.
The reason is not that there is no such thing
as vyatirgki inference to which arthapatti
may possibly be reduced. The real reason for
which arthapatti can not be reduced to
inference is the vyapti relation i.e. a
generalization based on a frequent and non-
contradicted experience of two things

; CES:

L
Suryanarayana Sastri, p- 120

together. Arthapatti is independent of vyapti
relation. In inference the conclusion follows
from universal proposition which is the result
of a previous induction. The knowledge of
the universal proposition is derived from the
non-contradicted experience of agreement in
presence or in absence between the middle
and major term. To reduce arthapatti we must,
therefore, show that the knowledge of the
unobserved facts follows from a universal

~ proposition, which is already known by

induction. But we do not have the previous
experiences of agreement in absence between
‘fatness’ and ‘eating at night’. We have
previous experience of concomitance in
between eating and fatness or absence of
eating and absence of fatness, Hence to
explain his fatness and absence of eating by
day we have to presume that he eats at night.
The same argument can be established in case
of Devadatta’s non-existence in the house
thought he is alive. Here * a livin g individual’
is either at home or out of it, is not a
generalization from particular instances of
concomitance between man’s absence from
house or presence outside. There is no co-
existence between the two cognitions just

like smoke and fire. Hence arthapatti canbe

accorded an independent status as a means
of valid cognition.

Manmeyodaya of Narayana; edited with English translation by C. Kunhan Raja and S.S.

Purva-Mimamsa in its sources by G.N. Jha; p-137

The Basic Ways Knowwing by G.P. Bhatt; p-307

2.

3. Manmeyodaya of Narayana; p-121
4,
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9. Nyaya Theory of Knowledge by C.D. Bijalwan; pp-253-271.
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The Concept of Varnasrama Dharma in ancient
Society and its impact on Modern Scociety :

Before analyzing the concept of

. Varnasrama Dharma we should be clear

about the definition of Dharma itself. Dharma
is the sustainer of social life. It can be
righteousness in thought, word and action. It
is the collection of natural and universal laws
that uphold, sustain or uplift. It brings to us
happiness, Dharma is the means of pervading
one’s self. If we protect dharma it also protect
us. It is the sole refuge of humanity. Dharma
is that which leads us to the path of
perfeétion and glory. That which ensures the
welfare of living beings is surely Dharma.
" For my part, self-realization is the highest
Dharma. Dharma can be said to be expressed
in the duties and responsibilities of an
individual or a community that ensures the
harmony and balance in society as a whole.

When the parents perform their duties or
discharge their responsibilities towards their
children, that naturally sustains and uplifts
their children. When there is a break in the
discharge of the responsibilities of a parent

Dr. Mamani Kalita
Asstt. Prof., Philosophy Department

towards child, there is a great disharmony and
society itself becomes unbalanced in some
way. Similarly, when the citizens performs
their duties, this sustains the well-being of
the society. When humanity consumes the
resources of the Earth indiscriminately, then
that can unsettle the balance and harmony in
this world and result in disaster.

Human society is like a huge machine.
The individuals and communities are like its
parts. If the parts are weak and broken, the
machine will not work. Every individual in
our society should perform his duties
efficiently just. like as the parts of the social
body. Hindu Rishis and Sages formed and
ideal way of individual life which is known
by the name of Varnasrama Dharma.
Hinduism is built on it. It helps one’s growth
and self-control. If the rules are isolated, the
society will soon perish.

The practical application of the
Varnasrama system is to divide the society
according to four occupational and four

.........‘..0............36.........................
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spiritual orders of life. The Varnasrama
system recognizes the natural talents and
abilities of each person and provides work
according to their qualities. There are four
qualities of work, the Brahmanas are the
intellectual and priestly class, the Kshatriyas
are the military and the administrative classes,
the Vaisyas are farmers and businessment and
the Sudras are workers. The four spiritual
divisions are - brahmacary or student life,
garhastha or married life, Vanaprastha or
retired life, and Sannyasa or renounced life.
If this system is properly implemented under
the direction of qualified Brahmanas, the
result will be peace and prosperity
throughout the world.

It is unfortunate that in society, people
claim to be brahmanas simply because they
are born in a Brahman family even though
they don’t possess the qualities and in most
cases they are not working as Brahmanas.
The result of the corruption of the original
system has been the destruction of the entire
social structure in India and the ‘caste’ system
in modern society is being used by the rich
to exploit and oppress the poor.

In Varnasrama Dharma all members are
equally important. In the Purusa Sukta of the
Rig Veda it is described that the Brahmanas
came out of the face of the Lord and thus
they possess the intelligence and give
directions to the other parts of the body. The
Kshatriyas are likened to the arms. The
Sudras are likened to the legs as they provide
the manual labour required by the social body.
We look after our whole body. It is not that

we attend to problems affecting the head and
neglect problems in legs. The body works as
a coordinated unit and a problem anywhere
in the body causes a disruption to the proper
functioning of the whole body. The social
body should work as a coordinated unit with
different members of the society acting in
their respective positions. The qualities of
Brahmans are peacefulness, self-control,
austerity, purity, tolerance, honesty,
knowledge, wisdom, religiousness etc. The
qualities of Kshatriyas are heroism, power,
determination, resourcefulness, courage in
battle, generosity and leadership. The
qualities of Vaisyas are farming -cow,
protection and business and they work to .
provide the society with the required food, . -
clothing and other goods. Action consist of
service is the duty of the Sudra.

So, the division of society is aécording
to the Guna and Karma. There are three
Gunas - Sattva (Purity), Rajas (Passion) and
Tamas (Inertia). Sattva is white, Rajas is red
and Tamas is black. The three qualities are
found in man in various proportions. Sattva
preponderates in Brahmans, who are wise
persons or thinkers. They -are the priests,
ministers or philosophers who guide kings
or rulers. Rajas is predominant in Kshatriyas
and Vaishyas. Tamas is predominant in
Surdas who are servants of the ancient -
society. They serve the other three classes.

The concept of Varnasrama Dharma is
based on the principles of self-independence,
self-sufficiency, self-sustainability, leading
individuals to the ultimate goal of life, self-
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realizing or consciousness. It help to foster
_ inindividuals and society at large, the need
for strong characters formation, moral values,
" Ethics and Religious principles which form
the basis of spiritual and social stability. Each
individual had some definite duties to
perfohn. Dharma required a man to live in
society as a civilized human being. The
" stability of Indian life has rested on the firm
foundations of Dharma from past centuries.
'So, we get the integrated Hindu family.
" The impact of the Varnasrama Dharma
‘towards modern society is to provide a

" Reference :
Encyclopedia Britanicca.
Internate sources,_

A Manual of Ethics - J. N. Sinha
Manual of Ethics - Machenzie
Dictionary of Philosophy

AUEWN -

structure which allows people to work

according to their natural tendencies and to. |
organize society. We can actually see society |

is now so degraded that practically everyone
must work as a Sudra by serving as an
employer.

Brahmanas to reestablish the ‘head’ of

the social body. If this is done there is '

certainly hope for the future. In the conclusion

I'suggest that everyone should perform duties

faithfully. If everyone follows this philosophy
then society willnot break down and people
will be able to live in peace and harmony.

* An introduction to Ethics - William Lillie
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Social Role of Dialectic Materialism

The Materialist view of the world is
rooted in antiquity. It began to take shape in
Egypt and Bubylonia at the end of the third
and the beginning of the second century B.C.
The earliest blows dealt by progressive
thinking at the world out look of the slave-
owing elite were directed against the religious
dogma of life beyond death; against the
injustice of the entire social system of the
day.

The school of materialism is seems to be
very old. It has no independent and exclusive
book of philosophy of its own. According to
materialism, matter is the only reality of the
universe. It reduces the whole reality to
matter. In ancient India and China, the
materialist and idealist trends in philosophy
took a more integral form. Confucius made
a serious contribution to the development of
Chinese culture. He is known as the founder
of an eltico-political doctrine. The materialist
world view was developed in the philosophy
of Tasism, founded by Lao Tzu at the year
six and Five centuries B.C. At the ancient
Chinese society went through a deep crisis
of the positions of religion, mysticism, magic

- and fortune telling, Materialism also

Dhrubajyoti Deka
Lecturer, Philosophy Department

developed in the struggle against religion and
'mysticism. From the six century B.C., on
wards, in ancient Greece, the materialist out
look there also emerged in a struggle against
religion and slave. In the middle ages, religion
ruled supreme leaving its on e.s}ery parts
imprint of spiritual life in the society. In the
struggle against the Buddhists, the
Confucianists of the seven, eight and Nine
centuries put forward some materialistic
propositions. In the early middle ages nine
to eleven centuries, in India, most of school
were influenced regarding the notion of
materialism and Idealism. In that period,
Arabic philosophy like sufism and Muslim
orthodox philosophy etc. took shape and
reached a high level development on the

basis of ancient Greek and oriental
philosophy. In Bacon’s doctrine, in the
sixteen century, a new from of philosophical
materialism developed. The materialist
doctrines of the seventeen century were his
torically progressive. It was fighting against
feudalism for political domination in the
society. But the development and spread of
materialist ideas could not be stopped. It went
on developing, and its struggle against
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religion and idealism, further it reaches in
the works of French materialists. In the
second half of the nineteen century, group
. and societies seeking social and religious
reformation were set up across the whole of
India. ~

. Matter are those which exist objectively,
outside and independenty of human
consciouness. While those which exist in
niains consciouness are ideal. There is no
object, process in the universe which is
neither matter nor ideal. For philosophers,
~ who believe that matter is primary and
consciousness is secondary. Materialism has
always been the advanced, seientific out look.
It presents a correct picture of the world, the
world as it really is, and the society’s
' progresswe classes have used it in the
mterests of human progress like economic,
scientific, and cultural development etc. But,
1deali8m has always been used by the
society’s reactionary forces.

Over the centuries, mankind’s best minds
tned to understand the universe, to discover
the levers behind natural and social processes.
For the first time in he hlstory of mankind’s
spmtual development, we turmned phllOSOphy
into a science, into a highly effective method
of theé revolutionary transformation of the
world in general and the society. So the new
- social role-of philosophy.

Philosophy is one of the most ancient
sciences. It is similar to all the other sciences,
in that it studies the world as a whole, but
differs from them in its approach to the study
of the world, in its subject matter and

methods. Philosophy is a system of views,

ideas and nations about nature, man and his

place in the world. As aresult, philosophy is

a world out look. World out look is the

totality of principles, views and convolutions

which determine man’s attitude to reality
and himself, the direction of the activity of
every individual and the society as a whole.
The scientific world out look helps the
individual’s knowledge into an integral and
hagmorious system and adjust him with a
scientific method of congestion and practical
action in accordance with the requirement of
social development.

The philosophical world out look has a
theoretical nature. It means that the main
propositions, ideas and notions are validated
and backed up with facts, human experiences
and data supplied by the particulars sciences.
For progressive minded people, it is always
important to be able to unravel complicated
problems of economics, political and spiritual
life, to formulate their own stand and make
a scientific analysis of the whole course of
social development. Only world out look
based on highest knowledge which can help
aperson to get his bearings in the constantly
changing world. It integrates the individuals’s
spiritual make-up and ready with theoretical
and methodological principles in his approach
to reality, to the problems of politics, spiritual
and daily life. Hence, the scientific world out
look is based on the materialist answer to the
basic question of philosophy and on the
dialectical method. It is always materialist and
dialectical.

000000000000 000000c000000/)oecssscsscncscscscscsccccce
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No scientific or practical problem can be
solved without the use of a definite method.
The ‘Dialectic method’ have great advanced
into society’s progressive. In it analysis, Plato
and Aristole tried to explain the world of
change by eternal Ideas. Follower of Plato
and Aristole, Hegel also says ‘The Absolute
as changeless and eternal’. The dialectic
method deals with thesis, anti-thesis and
synthesis. Hegal says that Reality was a
process, which moved, according to the
dialectical law of these three propositions. In
this regards, Marx agreed with Hegal’s
viewed. Marx adopted the dialectic method
of Hegal, and rejected Hegel’s ‘Absolute
Idea’. In the self-evolvement of the Absolute
idea, Hegal distinguishes three stages. At the
first stage, Hegel conceived the Absolute Idea
as Thought in the from of a system self-
eveloving concept un connected with man.
At the second stage, the Absolute Idealism
passed into its ‘ other being and was
embodied in nature. At the third stage, the
Absolute Idea, embodied in nature,
engendered the human mind and social life.
Thus, he discovered and formulaed the
fundamental laws of dialectics, elabordating
the idea that the source of development of all
motion and life. AS a result, the flaw’s of

Hegel’s method could be overcome and it

could be further developed only on the basis
of materialism. Engles says, ‘ with me, on
the contrary, the ideal is nothing elese than
the material world, reflected by human mind,
and transformed into forms of thoughts, the
nature’s process is dialectical. Lenin says,

Dialectics is the study of contradiction within
the very essence of things. Development is
the struggle of opposite. Our consciousness
and thinking are the product of a material
bodily organ, the brain. This means, the brain
is the organ of thought. Motion is the mode
of existence of matter. Life and consciousness

are products of matter in motion. So, the . .

world process is circular. It runs through
thesis, anti-thesis and synthesis. Marx and
Engles have greatly influenced though
Hegelian method.

The existence and development of
human society are based on two types of-
production and reproduction; production of
means of subsistence achieved with the aid
of tools, and the reproduction of man is the
developing forms of the family. Hegel made
society a means to the self-expression of the
individual soul. But Marx regarded the
individual as a means to the development of
society. The communist social formation
consists of socialism and communism is the
all round development of society will make
it p possible to realize the great principle; from
each according to his abilities, to each
according to his needs. Thus, the history of
society can not be completed in a perfect,
ideal condition of mankind, on the contrary,
all successive historical systems are only
transitory stages in the endless course of
development of human society from the lower
to the higher. Communism is the highest type
of social progress which provides for the
unlimited self perfection of society for the -
good of all man. ‘

oooooeooooooooooooooooooo41 0000000000000 COCCOSOIOONOOOEODS



Darchanancrnagé

_ Society is the highest, social forms of the
" motion of matter. It is a product of interaction
among people, it represents a complex
dynamic system of their varied material
and spirituals relations. With the development
of society the objective dialectics of
development becomes essentially richer and
- more complex. Marx here formulated the
essence -of the dialectio-materialist
conception of social development. As the
philosophy of the working class, Marxist
philosophy is:the supreme form of
. materialism, a logical result of the preceding
development of philosophical thought
. through the times and of the whole spiritual
culture of mankind. So, Marxist philosophy,
unlike earlier materialist teaching, is marked
by revolutionary dialectics.

Dialectics as a science is also a theory. It
is a system of the most general laws of the
development of the world and human
knowledge. It is a mental model of the
processes’ of change and development
unfolding in he objective world. A
knowledge of dialectics and an ability to use
it are an earnest of success in cognition and
' practical activity. Dialectical logic requires
that-.an object should be taken in

Reference Books :

Lenin - B. N. Jiechnh.

N

development, in change, in self-movement.
Revolutionary people with a knowledge of
the laws of social development and the ways
transforming the society, materialist dialectics
points out the only true way of struggle for
national liberation and social set.

The Marxist philosophy assumes that
man can understand the world and the laws
of its development and that he can use this
knowledge for the revolutionary
transformation of the world. The dialectics
materialist theory of knowledge points out
the ways and forms of man’s cognition of
the world and practical use of the knowledge
obtained. People actively transformation
nature and the society, and this activity puts
before them various problems whose solution

" requires a knowledge of natural and social

laws. Dialectical materialism sees human
cognisition as a product of social
development. From the stand point of it,
cognition is an endless process in the course
of which human thought draws closer to the
essence of the object being studied. It is a
movement of thought from ignorance to
knowledge, from incomplete and imperfect
knowledge to fuller and more perfect
knowledge.

T
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-New Religion and the Battle of ideas - P. Gurevich
" Manifsto of the communist party - Marx and Engel.
A critical History of western philosophy -

Y. Masih,

Fundamentals of Dialectics - Yu. A. Kharin.
ABC of Social and Political Knowledge - KH. Sabirov.
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Ethics of Human Cloning

Human beings are the most superior
creative on this earth. They are one above all
other creatures found on Earth because of
their abilities and intelligence. The inventions
& discoveries made by man are incredible.
It’s man’s nature of curiosity that led to many
new inventions & discoveries & this curiosity
made him to think about creating himself, i.e.
clone. Infact a challenge to God! But should
cloning be appreciable? _

Clone, derived from the greek work
“Klon” which means slip cutting used for
propagation. A clone is a colony or a group
of organism or a colony of cells derived from
a single organism or cell by a several
reproduction all having identical genetical
composition. Cloning is transplantation of a
nucleus from a somatic cell (any body tissue
or cell excluding sperm or ovum) into a
ovum, which then develops into an embryo.
Many identical embryos can thus be
produced by a sexual reproduction. Cloning
are basically of two types. They are -

1. Therapeutic Cloning : To create cells

Banashree Das
1* Semester, Philosophy Deptt.

or tissues or even organs that can have
therapeutic benefits for treating different
diseases like Diabetes nellitus etc. or
degenerative diseases like alzbimer’s,
dementia, parkinson’s disease etc. Though
demand for legalising cloning of embryos for
the therapeutic purpose is quite strong, but
the fact is that if the therapeutic cloning
procedure is perfected made risk free &
cost effective, the procedure cab be very used
reproductive cloning.

2. Human Reproductive cloning : It is a
technology used to generate an animal that
has the same nuclear DNA as another
currently or previously existing animal. Dolly
was created by Reproductive cloning
technology ina process “Somatic cell nuclear
transfer,” Scientist transfer genetic material
from the nucleus of a donor of an adult cell
to an egg, whose nucleus & thus genetics has
been removed. The reconstructed egg
containing DNA from a donor cell must be
treated which chemical or electric current in
order to stimulate cell divisions once the

N. B. : - Banashree Das was the Megazine Secretary of Dispur College-2012-2013
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cloned embryo reaches a suitable stage, it is
~ transferred to the uterus of a female host
. where it continues to develop until birth.

The origin of cloning is form the birth
of Dolly - the lamb of Rosun institute,
Scotland, under the supervision of lirish
Geneticist, Lan Wilnut in March, 1997. Dolly
was the first example of adult Mammalian

" vertebrate clones genetically copied from

another adult.

" Human cloning differs from invitro
" fertilization (IVF) in that it eliminates the role
of male sperm. So no clone will inherit a
biological father. So his / her relation with
other members of the family, would no be
perfectly defined. So can we imagine what
will be his / her identity in society? So if
Human cloning becomes safe & widespread,
parents may life their children to be copies
of people of extraordinary talent of existing
world & hence the process of natural
- evolution of unpredicted talents & intellects
will cease.

Human cloning to succeed will need
destructions of loss of embryos & abnormal
Features. 98% of created embryo never
implant, will die off during gestation or soon
after birth & some survive with deformities.
. Only one out of 20 embryos implanted into

~ the womb of surrogate mother has the chance

Reference
1. From Internet

to develop into a healthy full grown baby,
the rest are to be killed after birth, so let us
imagine how many embryo would be lost in
he effort to clone a human. Thee number
would be frightening. It amounts to barbaric
Human experimentation. Killing fetuses &
embryos for no use, except for scientific
curiosity.

When religions are considered, cloning
is not permitted. The Roman Catholic
Church opposes any form of reproduction
mapping for human, including cloning.
Cloning is also against Hindu dogma of
Karma & Rebirth. All other religions are also
opposed to any interference with pro-creative
work of God in any form or fashion.
Moreover relational confusion will be there
fore instance if a woman gives birth to her
clones, is the child her daughter or sister?
Suppose if a young man wants to get a clone
of his dying mother & if he gets it, but will
she be his mother? These are some ethical
dilemma.

From a philosophical point of view also,
the Human person is a being with a life
History, rather than or mere biological being,.

To sum up, let us think ourselves, should
cloning be legalised? Definitely views will
get differ. But as far as my thinking is concern
I am against ‘Human cloning”.

2. -Some data are collected from magazine.
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ACHIEVEMENT
A. 5 (five) Students got1* class in 2™ semester for the session 2012-2013
B. 2 (two) Students got 15t class in 4 semester for the session 2012-2013

STUDENTS PARTICIPATED IN VARIOUS ACTIVITES
DURING COLLEGE WEEK IN 2012-2013 FROM

PHILOSOPHY DEPARTMENT

5" Semester (Major) : ;

1. RajivKalita Story written at Home - 2nd prize

2. Minakhi Kalita Spot poem writting - 3rd prize

3. JonaliDevi Pickle Making - 2nd prize
Love letter writting - 3rd prize
Poem written at Home - 2nd prize

4. Sangita Baishya Spot pome writting - 3rd prize
Embroidery . - 2nd prize
Long Junp (Girls) - 1st prize
High jump (Grils) - 2nd prize
Chatni making - 2nd prize

27 Semester (Major) :

1. BabyDas Kabaddi > 1st prize

2. Banashree Das Poem writing - 2nd prize

3. Ritumoni Bora Rangoli - Ist prize

4. RashmiDas 3rd prize

Oil Painting -
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